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bed, and there yo did hazer con ella to her content; and so with some rest
spent the night in bed, being most absolutely resolved, if ever I can master
this bout, never to give her occasion while I live of more trouble of this or any
other kind, there being no curse in the world so great as this of the difference
between myself and her; and therefore I do by the grace of God promise never
to offend her more, and did this night begin to pray to God upon my knees
alone in my chamber; which God knows I cannot yet do heartily, but I hope
God will give me the grace more and more every day to fear Him, and to be
true to my poor wife. This night the upholsters did finish the hanging of my
best chamber, but my sorrow and trouble is so great about this business, that
put me out of all joy in looking upon it or minding how it was.?

2. Despite his promises, Pepys continued to han- dreams and she once threatened him with red-hot
ker for Deb, and they had a few brief encounters. tongs. But so far as is known the affair was never
Mrs. Pepys accused him of talking to Deb in his consummated.

JOHN BUNYAN
1628-1688

John Bunyan is one of the most remarkable figures in seventeenth-century literature.
The son of a poor Bedfordshire tinker (a maker and mender of metal pots), he received
only meager schooling and then learned his father's craft. Nothing in the circum-
stances of his early life could have suggested that he would become a writer known
the world over.

Grace Abounding to the Chief of Sinners (1666), his spiritual autobiography, re-
cords his transformation from a self-doubting sinner into an eloquent and fearless
Baptist preacher (for a selection from Grace Abounding, go to Norton Literature
Online). Preachers, both male and female, often even less educated than Bunyan,
were common phenomena among the sects during the Commonwealth. They wished
no ordination but the "call," and they could dispense with learning because they
abounded in inspiration, inner light, and the gifts conferred by the Holy Spirit. In
November 1660, the Anglican Church began to persecute and silence the dissenting
sects. Jails filled with unlicensed Nonconformist preachers, and Bunyan was one of
the prisoners. Befusing to keep silent, he chose imprisonment and so for twelve years
remained in Bedford jail, preaching to his fellow prisoners and writing religious books.
Upon his release, he was called to the pastorate of a Nonconformist group in Bedford.
It was during a second imprisonment, in 1675, when the Test Act was once again
rigorously enforced against Nonconformists, that he wrote his greatest work, The
Pilgrim's Progress from This World to That Which Is to Come (1678), revised and
augmented in the third edition (1679). Bunyan was a prolific writer: part 2 of The
Pilgrim's Progress, dealing with the journey of Christian's wife and children, appeared
in 1684; The Life and Death of Mr. Badman, in 1680; The Holy War, in 1682. And
these major works form only a small part of all his writings.

The Pilgrim's Progress is the most popular allegory in English. Its basic metaphor—
life is a journey—is simple and familiar; the objects that the pilgrim Christian meets
are homely and commonplace: a quagmire, the highway, the bypaths and shortcuts
through pleasant meadows, the inn, the steep hill, the town fair on market day, and
the river that must be forded. As in the equally homely parables of Jesus, however,
these simple things are charged with spiritual significance. Moreover, this is a tale of
adventure. If the road that Christian travels is the King's Highway, it is also a perilous
path along which we encounter giants, wild beasts, hobgoblins, and the terrible Apol-
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lyon, "the angel of the bottomless pit," whom Christian must fight. Bunyan
keeps the tale firmly based on human experience, and his style, modeled on
the prose of the English Bible, together with his concrete language and care-
fully observed details, enables even the simplest reader to share the experi-
ences of the characters. What could be better than the following sentence?
"Some cry out against sin even as the mother cries out against her child in her
lap, when she calleth it slut and naughty girl, and then falls to hugging and
kissing it." The Pilgrim's Progress is no longer a household book, but it survives
in the phrases it gave to our language: "the slough of despond," "the house
beautiful," "Mr. Worldly-Wiseman," and "Vanity Fair." And it lives again for
anyone who reads beyond the first page.

From The Pilgrim's Progress

From This World to That Which Is to Come:
Delivered under the Similitude of a Dream

[CHRISTIAN SETS OUT FOR THE CELESTIAL CITY]

As I walked through the wilderness of this world, I lighted on a certain place
where was a den, and I laid me down in that place to sleep; and, as 1 slept, I
dreamed a dream. I dreamed, and behold I saw a man clothed with rags,
standing in a certain place, with his face from his own house, a book in his
hand, and a great burden upon his back (Isaiah 1xiv.6; Luke xiv.33; Psalms
xxxviii.4; Habakkuk ii.2; Acts xvi.31). I looked and saw him open the book and
read therein; and, as he read, he wept, and trembled; and not being able longer
to contain, he brake out with a lamentable cry, saying, "What shall I do?" (Acts
ii.37).

In this plight, therefore, he went home and refrained himself as long as he
could, that his wife and children should not perceive his distress; but he
could not be silent long, because that his trouble increased. Wherefore at
length he brake his mind to his wife and children; and thus he began to talk
to them. O my dear wife, said he, and you the children of my bowels, I your
dear friend am in myself undone by reason of a burden that lieth hard upon
me; moreover, I am for certain informed that this our city will be burned with
fire from heaven, in which fearful overthrow both myself, with thee, my wife,
and you, my sweet babes, shall miserably come to ruin, except (the which yet
I see not) some way of escape can be found, whereby we may be delivered. At
this his relations were sore amazed; not for that they believed that what he
had said to them was true, but because they thought that some frenzy dis-
temper' had got into his head; therefore, it drawing towards night, and they
hoping that sleep might settle his brains, with all haste they got him to bed;
but the night was as troublesome to him as the day; wherefore, instead of
sleeping, he spent it in sighs and tears. So when the morning was come, they
would know how he did. He told them, Worse and worse; he also set to talking
to them again, but they began to be hardened. They also thought to drive away
his distemper by harsh and surly carriages? to him: sometimes they would
deride, sometimes they would chide, and sometimes they would quite neglect

1. A malady causing madness. The use offrenzy century,
as an adjective was not uncommon in the 17th 2. Behavior.
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him. Wherefore he began to retire himself to his chamber, to pray for and pity
them, and also to condole his own misery; he would also walk solitarily in the
fields, sometimes reading, and sometimes praying; and thus for some days he
spent his time.

Now I saw, upon a time, when he was walking in the fields, that he was (as
he was wont) reading in this book, and greatly distressed in his mind; and as
he read, he burst out, as he had done before, crying, "What shall I do to be
saved?"

I saw also that he looked this way and that way, as if he would run; yet he
stood still, because (as I perceived) he could not tell which way to go. I looked
then, and saw a man named Evangelist? coming to him, who asked, Wherefore
dost thou cry? (Job xxxiii.23). He answered, Sir, I perceive by the book in my
hand that I am condemned to die, and after that to come to judgment
(Hebrews ix.27), and I find that I am not willing to do the first (Job xvi.21),
nor able to do the second (Ezekiel xxii. 14). . . .

Then said Evangelist, Why not willing to die, since this life is attended with
so many evils? The man answered, Because I fear that this burden that is upon
my back will sink me lower than the grave, and I shall fall into Tophet* (Isaiah
xxx.33). And, sir, if I be not fit to go to prison, I am not fit to go tojudgment,
and from thence to execution; and the thoughts of these things make me cry.’

Then said Evangelist, If this be thy condition, why standest thou still? He
answered, Because I know not whither to go. Then he gave him a parchment
roll, and there was written within, "Fly from the wrath to come" (Matthew
iii.7).

The man therefore read it, and looking upon Evangelist very carefully,® said,
Whither must I fly? Then said Evangelist, pointing with his finger over a very
wide field, Do you see yonder wicketgate?’” (Matthew vii. 13, 14.) The man
said, No. Then said the other, Do you see yonder shining light? (Psalms
cxix.105; II Peter i.19.) He said, I think I do. Then said Evangelist, Keep that
light in your eye, and go up directly thereto; so shalt thou see the gate; at
which when thou knockest it shall be told thee what thou shalt do.

So I saw in my dream that the man began to run. Now, he had not run far
from his own door, but his wife and children perceiving it, began to cry after
him to return; but the man put his fingers in his ears, and ran on, crying, Life!
life! eternal life! (Luke xiv.26.) So he looked not behind him, but fled towards
the middle of the plain (Genesis xix. 17).

The neighbors also came out to see him run (Jeremiah xx. 10); and as he ran
some mocked, others threatened, and some cried after him to return; and,
among those that did so, there were two that resolved to fetch him back by
force. The name of the one was Obstinate, and the name of the other Pliable.
Now by this time the man was got a good distance from them; but, however,
they were resolved to pursue him, which they did, and in a little time they
overtook him. Then said the man, Neighbors, wherefore are ye come? They
said, To persuade you to go back with us. But he said. That can by no means
be; you dwell, said he, in the City of Destruction (the place also where I was
born) I see it to be so; and, dying there, sooner or later, you will sink lower
than the grave, into a place that burns with fire and brimstone; be content,
good neighbors, and go along with me.

3. A preacher of the Gospel; literally, a bearer of for hell,
good news. 5. Cry out.
4. The place near Jerusalem where bodies and 6. Sorrowfully.

filth were burned; hence, by association, a name 7. A small gate in or beside a larger gate.
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OBST. What! said Obstinate, and leave our friends and our comforts behind
us?

CHR. Yes, said Christian (for that was his name), because that ALL which
you shall forsake is not worthy to be compared with a little of that which I am
seeking to enjoy (II Corinthians v.17); and, if you will go along with me, and
hold it, you shall fare as I myself; for there, where I go, is enough and to spare
(Luke xv. 17). Come away, and prove my words.

OBST. What are the things you seek, since you leave all the world to find
them?

CHR. I seek an inheritance incorruptible, undefiled, and that fadeth not away
(I Peter i.4), and it is laid up in heaven, and safe there (Hebrews xi.16), to be
bestowed, at the time appointed, on them that diligently seek it. Read it so, if
you will, in my book.

OBST. Tush! said Obstinate, away with your book; will you go back with us
or no?

CHR. No, not I, said the other, because I have laid my hand to the plow
(Luke ix.62).

OBST. Come, then, neighbor Pliable, let us turn again, and go home without
him; there is a company of these crazed-headed coxcombs, that, when they
take a fancy® by the end, are wiser in their own eyes than seven men that can
render a reason (Proverbs xxvi.16).

PLL. Then said Pliable, Don't revile; if what the good Christian says is true,
the things he looks after are better than ours; my heart inclines to go with my
neighbor.

OBST. What! more fools still? Be ruled by me, go back; who knows whither
such a brain-sick fellow will lead you? Go back, go back, and be wise.

CHR. Nay, but do thou come with thy neighbor, Pliable; there are such things
to be had which I spoke of, and many more glories besides. If you believe not
me, read here in this book; and for the truth of what is expressed therein,
behold, all is confirmed by the blood of Him that made it (Hebrews ix. 17—22;
xiii.20).

PLL. Well, neighbor Obstinate, said Pliable, I begin to come to a point,® I
intend to go along with this good man, and to cast in my lot with him: but,
my good companion, do you know the way to this desired place?

CHR. I am directed by a man, whose name is Evangelist, to speed me to a
little gate that is before us, where we shall receive instructions about the way.

PLL. Come, then, good neighbor, let us be going. Then they went both
together. 4 * 4

[THE SLOUGH OF DESPOND]

Now I saw in my dream, thatjust as they had ended this talk they drew near
to a very miry slough,! that was in the midst of the plain; and they, being
heedless, did both fall suddenly into the bog. The name of the slough was
Despond. Here, therefore, they wallowed for a time, being grievously bedaubed
with dirt; and Christian, because of the burden that was on his back, began
to sink in the mire.

PLL. Then said Pliable, Ah, neighbor Christian, where are you now?

CHR. Truly, said Christian, I do not know.

PLI. At that Pliable began to be offended, and angrily said to his fellow, Is

8. Delusion. "Coxcombs": fools. 1. Swamp (pronounced to rhyme with now).
9. Decision.
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this the happiness you have told me all this while of? If we have such ill speed
at our first setting out, what may we expect 'twixt this and our journey's end?
Mav I get out again with my life, you shall possess the brave? country alone
for me. And, with that, he gave a desperate struggle or two, and got out of the
mire on that side of the slough which was next3 to his own house: so away he
went, and Christian saw him no more.

Wherefore Christian was left to tumble in the Slough of Despond alone:
but still he endeavored to struggle to that side of the slough that was further
from his own house, and next to the wicket-gate; the which he did, but could
not get out, because of the burden that was upon his back: but I beheld in my
dream, that a man came to him, whose name was Help, and asked him what
he did there?

CHR. Sir, said Christian, I was bid go this way by a man called Evangelist,
who directed me also to yonder gate, that I might escape the wrath to come;
and as I was going thither I fell in here.

HELP. But why did not you look for the steps?

CHR. Fear followed me so hard that I fled the next way, and fell in.

HELP. Then said he, Give me thy hand; so he gave him his hand, and he
drew him out, and set him upon sound ground, and bid him go on his way.

Then I stepped to him that plucked him out, and said, Sir, wherefore, since
over this place is the way from the City of Destruction to yonder gate, is it
that this plat* is not mended, that poor travelers might go thither with more
security? And he said unto me, This miry slough is such a place as cannot be
mended; it is the descent whither the scum and filth that attends conviction
for sin doth continually run, and therefore it was called the Slough of
Despond; for still, as the sinner is awakened about his lost condition, there
ariseth in his soul many fears, and doubts, and discouraging apprehensions,
which all of them get together, and settle in his place. And this is the reason
of the badness of this ground. * * *

[VANITY FAIR]®

Then 1 saw in my dream, that when they were got out of the wilderness,
they presently saw a town before them, and the name of that town is Vanity;
and at the town there is a fair kept, called Vanity Fair; it is kept all the year
long; it beareth the name of Vanity Fair because the town where it is kept is
lighter than vanity; and also because all that is there sold, or that cometh
thither, is vanity. As is the saying of the wise, "All that cometh is vanity"
(Ecclesiastes 1.2, 14; ii. 11, 17; xi.8; Isaiah x1.17).

This fair is no new-erected business, but a thing of ancient standing; I will
show you the original of it.

Almost five thousand years agone, there were pilgrims walking to the Celes-
tial City, as these two honest persons are; and Beelzebub, Apollyon, and

2. Fine.

3. Nearest.

4. A plot of ground.

5. In this, perhaps the hest-known episode in the
book, Bunyan characteristically turns one of the
most familiar institutions in contemporary
England—annual fairs—into an allegory of uni-
versal spiritual significance. Christian and his
companion Faithful pass through the town of Van-
ity at the season of Lhe local fair. Vanity means
"emptiness" or "worthlessness," and hence the fair

is an allegory of woridliness and the corruption of
the religious life through the attractions of the
world. From earliest times numerous fairs were
held for stated periods throughout Britain; to them
the most important merchants from all over
Furope brought their wares. The serious business
of buying and selling was accompanied by all sorts
of diversions—eating, drinking, and other fleshly
pleasures, as well as spectacles of strange animals,
acrobats, and other wonders.
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Legion,® with their companions, perceiving by the path that the pilgrims made,
that their way to the city lay through this town of Vanity, they contrived here
to set up a fair; a fair wherein should be sold all sorts of vanity, and that it
should last all the year long. Therefore at this fair are all such merchandise
sold, as houses, lands, trades, places, honors, preferments,’ titles, countries,
kingdoms, lusts, pleasures, and delights of all sorts, as whores, bawds, wives,
husbands, children, masters, servants, lives, blood, bodies, souls, silver, gold,
pearls,-precious stones, and what not.

And, moreover, at this fair there is at all times to be seen jugglings, cheats,
games, plays, fools, apes, knaves, and rogues, and that of every kind.

Here are to be seen, too, and that for nothing, thefts, murders, adulteries,
false swearers, and that of a blood-red color.

And as in other fairs of less moment, there are the several rows and streets,
under their proper names, where such and such wares are vended; so here
likewise you have the proper places, rows, streets (viz., countries and king-
doms), where the wares of this fair are soonest to be found. Here is the Britain
Row, the French Row, the Italian Row, the Spanish Row, the German Row,
where several sorts of vanities are to be sold. But, as in other fairs, some one
commodity is as the chief of all the fair, so the ware of Rome and her mer-
chandise® is greatly promoted in this fair; only our English nation, with some
others, have taken a dislike thereat.

Now, as I said, the way to the Celestial City lies just through this town
where this lusty® fair is kept; and he that will go to the City, and yet not go
through this town, must needs "go out of the world" (I Corinthians v. 10). The
Prince of princes himself, when here, went through this town to his own
country, and that upon a fair-day too,! yea, and as I think, it was Beelzebub,
the chief lord of this fair, that invited him to buy of his vanities; yea, would
have made him lord of the fair, would he but have done him reverence as he
went through the town. (Matthew iv.8; Luke iv.5—7.) Yea, because he was
such a person of honor, Beelzebub had him from street to street, and showed
him all the kingdoms of the world in a little time, that he might, if possible,
allure the Blessed One to cheapen- and buy some of his vanities; but he had
no mind to the merchandise, and therefore left the town, without laying out
so much as one farthing upon these vanities. This fair, therefore, is an ancient
thing, of long standing, and a very great fair.

Now these pilgrims, as I said, must needs go through this fair. Well, so they
did; but, behold, even as they entered into the fair, all the people in the fair
were moved, and the town itself as it were in a hubbub about them; and that
for several reasons: for

First, The pilgrims were clothed with such kind of raiment as was diverse
from the raiment of any that traded in that fair. The people, therefore, of the
fair, made a great gazing upon them: some said they were fools, some they
were bedlams, and some they are outlandish' men. (I Corinthians ii.7, 8.)

Secondly, And as they wondered at their apparel, so they did likewise at
their speech; for few could understand what they said; they naturally spoke

Roman Catholic Church.
9. Cheerful, lustful.

6. The "unclean spirit" sent byJesus into the Gad-
arene swine (Mark 5.9). Beelzebub, prince of the

devils (Matthew 12.24). Apollyon, the destroyer,
"the Angel of the bottomless pit" (Revelation 9.1 1).
7. Appointments and promotions to political or
ecclesiastical positions.

8. The practices and the temporal power of the

1. The temptation ofJesus in the wilderness (Mat-
thew 4.1-11).

2. Ask the price of.

3. Foreign. "Bedlams": lunatics from Bethlehem
Hospital, the insane asylum in London.
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the language of Canaan, but they that kept the fair were the men of this world;
so that, from one end of the fair to the other, they seemed barbarians* each
to the other.

Thirdly, But that which did not a little amuse the merchandisers was that
these pilgrims set very light by all their wares; they cared not so much as to
look upon them; and if they called upon them to buy, they would put their
fingers in their ears, and cry, "Turn away mine eyes from beholding vanity,"
and look upwards, signifying that their trade and traffic was in heaven. (Psalms
cxix.37; Philippians iii.19, 20.)

One chanced mockingly, beholding the carriages of the men, to say unto
them, What will ye buy? But they, looking gravely upon him, said, "We buy
the truth" (Proverbs xxiii.23). At that there was an occasion taken to despise
the men the more; some mocking, some taunting, some speaking reproach-
fully, and some calling upon others to smite them. At last things came to an
hubbub and great stir in the fair, insomuch that all order was confounded.
Now was word presently brought to the great one of the fair, who quickly came
down, and deputed some of his most trusty friends to take these men into
examination, about whom the fair was almost overturned. So the men were
brought to examination; and they that sat upon them' asked them whence they
came, whither they went, and what they did there, in such an unusual garb?
The men told them that they were pilgrims and strangers in the world, and
that they were going to their own country, which was the Heavenly Jerusalem
(Hebrews xi. 13—16); and that they had given no occasion to the men of the
town, nor yet to the merchandisers, thus to abuse them, and to let® them in
their journey, except it was for that, when one asked them what they would
buy, they said they would buy the truth. But they that were appointed to
examine them did not believe them to be any other than bedlams and mad, or
else such as came to put all things into a confusion in the fair. Therefore
they took them and beat them, and besmeared them with dirt, and then put
them into the cage, that they might be made a spectacle to all the men of the
fair.

[THE RIVER OF DEATH AND THE CELESTIAL CITY]

So I saw that when they’ awoke, they addressed themselves to go up to the
City; but, as I said, the reflection of the sun upon the City (for the City was
pure gold, Revelation xxi.18) was so extremely glorious, that they could not,
as yet, with open face behold it, but through an instrument made for that
purpose. (II Corinthians iii. 18.) So I saw that as I went on, there met them
two men, in raiment that shone like gold; also their faces shone as the light.

These men asked the pilgrims whence they came; and they told them. They
also asked them where they had lodged, what difficulties and dangers, what
comforts and pleasures they had met in the way; and they told them. Then
said the men that met them, You have but two difficulties more to meet with,
and then you are in the City.

Christian then and his companion asked the men to go along with them; so

4. The Greeks and Romans so designated all those 5. Interrogated and tried them.

who spoke a foreign tongue. "Canaan": the Prom- 6. Hinder.

ised Land, ultimately conquered by the Children 7. Christian and his companion. Hopeful. Igno-
of Israel (Joshua 4) and settled by them; hence the rance, who appears tragically in the final para-
pilgrims speak the language of the Bible and of the graph, had tried to accompany the two pilgrims but
true religion. Dissenters were notorious for their had dropped behind because of his hobbling gait.

habitual use of biblical language.
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they told them they would. But, said they, you must obtain it by your own
faith. So I saw in my dream that they went on together till they came in sight
of the gate.

Now I further saw that betwixt them and the gate was a river, but there was
no bridge to go over; the river was very deep. At the sight, therefore, of this
river, the pilgrims were much stunned;® but the men that went with them said,
You must go through, or you cannot come at the gate.

The-pilgrims then began to inquire if there was no other way to the gate; to
which they answered, Yes; but there hath not any, save two, to wit, Enoch and
Elijah,® been permitted to tread that path, since the foundation of the world,
nor shall, until the last trumpet shall sound. (I Corinthians xv.51, 52.) The
pilgrims then, especially Christian, began to despond in his mind, and looked
this way and that, but no way could be found by them by which they might
escape the river. Then they asked the men if the waters were all of a depth.
They said no; yet they could not help them in that case; for, said they, you
shall find it deeper or shallower, as you believe in the King of the place.

They then addressed themselves to the water; and entering, Christian began
to sink, and crying out to his good friend Hopeful, he said, I sink in deep
waters; the billows go over my head, all his waves go over me! Selah.!

Then said the other, Be of good cheer, my brother, I feel the bottom, and
it is good. Then said Christian, Ah, my friend, the sorrows of death have
compassed me about; I shall not see the land that flows with milk and honey.
And with that a great darkness and horror fell upon Christian, so that he could
not see before him. Also here he in great measure lost his senses, so that he
could neither remember nor orderly talk of any of those sweet refreshments
that he had met with in the way of his pilgrimage. But all the words that he
spake still tended to discover? that he had horror of mind, and heart-fears that
he should die in that river, and never obtain entrance in at the gate. Here also,
as they that stood by perceived, he was much in the troublesome thoughts of
the sins that he had committed, both since and before he began to be a pilgrim.
'Twas also observed that he was troubled with apparitions of hobgoblins and
evil spirits; for ever and anon he would intimate so much by words. Hopeful,
therefore, here had much ado to keep his brother's head above water; yea,
sometimes he would be quite gone down, and then, ere a while, he would rise
up again half dead. Hopeful also would endeavor to comfort him, saying,
Brother, I see the gate and men standing by to receive us; but Christian would
answer, 'Tis you, 'tis you they wait for; you have been Hopeful ever since I
knew you. And so have you, said he to Christian. Ah, brother, said he, surely
if I was right he would now arise to help me; but for my sins he hath brought
me into the snare, and hath left me. Then said Hopeful, My brother, you have
quite forgot the text, where it is said of the wicked, "There are no bands in
their death, but their strength is firm. They are not in trouble as other men,
neither are they plagued like other men" (Psalms Ixxiii.4, 5). These troubles
and distresses that you go through in these waters are no sign that God hath
forsaken you, but are sent to try you, whether you will call to mind that which
heretofore you have received of his goodness, and live upon him in your
distresses.

Then I saw in my dream that Christian was as in a muse® a while, to whom

8. Amazed. quently at the end of a verse in the Psalms. Bunyan
9. Both were "translated" alive to heaven (Genesis may have supposed it to signify the end.
5.24, Hebrews 11.5, 2 Kings 2.11-12). 2. Reveal.

1. A word of uncertain meaning that occurs fre- 3. A deep meditation.
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also Hopeful added this word. Be of good cheer. Jesus Christ maketh thee
whole. And with that Christian brake out with a loud voice, Oh, I see him
again! and he tells me, "When thou passest through the waters, I will be with
thee; and through the rivers, they shall not overflow thee" (Isaiah xliii.2). Then
they both took courage, and the Enemy was after that as still as a stone, until
they were gone over. Christian therefore presently found ground to stand
upon, and so it followed that the rest of the river was but shallow. Thus they
got over. Now, upon the bank of the river on the other side, they saw the two
Shining Men again, who there waited for them. Wherefore, being come out
of the river, they saluted* them saying. We are ministering spirits, sent forth
to minister for those that shall be heirs of salvation. Thus they went along
towards the gate. * * *

Now when they were come up to the gate, there was written over it in letters
of gold, "Blessed are they that do his commandments, that they may have right
to the tree oflife, and may enter in through the gates into the city" (Revelation
xxii.14).

Then I saw in my dream, that the Shining Men bid them call at the gate;
the which, when they did, some from above looked over the gate, to wit, Enoch,
Moses, and Elijah, etc., to whom it was said, These pilgrims are come from
the City of Destruction, for the love that they bear to the King of this place;
and then the pilgrims gave in unto them each man his certificate, which they
had received in the beginning; those, therefore, were carried in to the King,
who, when he had read them, said, Where are the men? To whom it was
answered, They are standing without the gate. The King then commanded to
open the gate, "That the righteous nation," said he, "which keepeth the truth,
may enter in" (Isaiah xxvi.2).

Now I saw in my dream that these two men went in at the gate; and lo, as
they entered, they were transfigured, and they had raiment put on that shone
like gold. There was also that met them with harps and crowns, and gave them
to them: the harps to praise withal, and the crowns in token of honor. Then I
heard in my dream that all the bells in the city rang again for joy, and that it
was said unto them, "ENTER YE INTO THE JOY OF OUR LORD" (Matthew xxv.21).
I also heard the men themselves, that they sang with a loud voice, saying,
"BLESSING AND HONOR, GLORY AND POWER, BE TO HIM THAT SITTETH UPON THE
THRONE, AND TO THE LAMB FOREVER AND EVER" (Revelation v. 13).

Now just as the gates were opened to let in the men, I looked in after them,
and, behold, the City shone like the sun; the streets also were paved with gold,
and in them walked many men, with crowns on their heads, palms in their
hands, and golden harps to sing praises withal.

There were also of them that had wings, and they answered one another
without intermission, saying, "Holy, holy, holy is the Lord" (Revelation iv.8).
And after that they shut up the gates, which when I had seen I wished myself
among them.

Now while I was gazing upon all these things, I turned my head to look
back, and saw Ignorance come up to the riverside; but he soon got over, and
that without half that difficulty which the other two men met with. For it
happened that there was then in that place one Vain-hope, a ferryman, that
with his boat helped him over; so he, as the other, I saw, did ascend the hill
to come up to the gate, only he came alone; neither did any man meet him
with the least encouragement. When he was come up to the gate, he looked

4. Greeted.
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up to the writing that was above, and then began to knock, supposing that
entrance should have been quickly administered to him; but he was asked by
the men that looked over the top of the gate, Whence came you? and what
would you have? He answered, I have eat and drank in the presence of the
King, and he has taught in our streets. Then they asked him for his certificate,
that they might go in and show it to the King; so he fumbled in his bosom for
one, and found none. Then said they, Have you none? But the man answered
never a word. So they told the King, but he would not come down to see him,
but commanded the two Shining Ones that conducted Christian and Hopeful
to the City, to go out and take Ignorance, and bind him hand and foot, and
have him away. Then they took him up, and carried him through the air, to
the door that I saw in the side of the hill, and put him in there. Then I saw
that there was a way to hell, even from the gates of heaven, as well as from
the City of Destruction. So I awoke, and behold it was a dream.
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John Locke's Essay Concerning Human Understanding (1690) is "a history-book,"
according to Laurence Sterne, "of what passes in a man's own mind." Like Mon-
taigne's essays, it aims to explore the human mind in general by closely watching one
particular mind. When Locke analyzed his ideas, the ways they were acquired and
put together, he found they were clear when they were based on direct experience
and adequate when they were clear. Usually, it appeared, problems occurred when
basic ideas were blurred or confused or did not refer to anything determinate. Thus
a critical analysis of the ideas in an individual mind could lead straight to a rule about
adequate ideas in general and the sort of subject where adequate ideas were possible.
On the basis of such a limitation, individuals might reach rational agreement with
one another and so set up an area of natural law, within which a common rule of
understanding was available.

Locke's new "way ofideas" strikes a humble, antidogmatic note, but readers quickly
perceived its far-reaching implications. By basing knowledge on the ideas immediately
"before the mind," Locke comports with and helps codify the movement of his times
away from the authority of traditions of medieval, scholastic philosophy. His approach
also alarmed some divines who argued that the foundation of human life—the mys-
teries of faith—could never be reduced to clear, distinct ideas. Locke indirectly
accepts the Christian scriptures in the Essay in the midst of his famous critique of
"enthusiasm," the beliefin private revelation, but his main impulse is to restrain rather
than to encourage religious speculations. (His fullest theological work, The Reason-
ableness of Christianity, 1695, argues that scriptural revelation is necessary for right-
thinking people but not incompatible with ordinary reasonable beliefs gathered from
personal experience and history.) The Essay also contains an unsettling discussion of
personal identity (in the chapter "Of Identity and Diversity" added to the second
edition in 1694). Locke argues that a person's sense of selfthood derives not from the
"identity of soul" but rather from "consciousness of present and past actions": I am
myself now because I remember my past, not because a unique substance ("me"
underlies everything I experience. This account drew critical responses from numer-
ous distinguished thinkers throughout the eighteenth century, notably Bishop Joseph
Butler (1692-1752).





